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Summary

Azerbaijani folklore is represented with colorful examples. The image of Bozgurd is quite common in
various folklore genres. Among these species, we also encounter archaic species that have been forgotten
today. Bozgurd is one of the main characters of the Turkish mythology system. Since ancient times, Turks
have given importance to spiritual power, not physical power. According to ancient Turkish thought, wolves
do not harm people, on the contrary, they save people when they are in a difficult situation. Since the
character of Bozgurd and the character of the Turks overlap, the Turks accept Bozgurd as their symbol. As
can be understood from all this, the image with the richest symbolism among the animal archetypes (primary
images) belonging to the Pan-Turkish mythological thought system is Bozgurd. In the cosmological
semantics of this image, the first ancestor, savior, hero, totem patron, military commander, etc. all basic
mythological functions emerge. This clearly shows that the wolf image is related to the deepest, oldest layer
of Turkish mythological thought and is one of the first starting images (archetypes) of this thought. The most
important semantic feature of the Bozgurd archetype is that it has not ceased its function as a mythical image
throughout the history of Turkish mythological-cosmological thought and continues to live through various
transformations. In this context, in the epic "Kitabi-Dada Korkut", the name of the father of Baybura's son
Bamsi Beyrey and his association with the wolf (Baybura - Bey gurd, Beyrak - Borii), Korkut's connection
with the wolf cult, Salur Gazan's considering the wolf cult sacred, etc. is located. Numerous phenomena such
as the Bozgurd archetype are continuous and uninterrupted in the history of Turkish national thought and
culture. It is this aspect that causes the Bozgurd image to become a mythological story combining images,
motifs and plots related to the wolf in Turkish folklore-mythological thought. There are such archetypal
images in the history of Turkish national-cultural thought, covering the entire history of national thought.
These archetypes reflect the poetic structure, cosmological essence and ethnopsychological originality of that
thought, and become its carrier and one of its national symbols. The gray wolf archetype is such a symbol-
image. It has continued its function in the history of national-cultural thought from the mythical beginning of
Turkish thought to the present day. In this respect, the examination of the Bozgurd archetype in new contexts
constitutes one of the current scientific aspects of Azerbaijani folklore studies. "Bozgurd™" as a mythology
(image and motif) is generally quite widespread in the history of Turkish thought and culture. It can be
widely found in myths, legends and narratives, epics, proverbs and sayings, belief systems, etc. It is
represented in myths, legends and narratives, epics, proverbs and sayings, belief systems, etc. The most
important semantic feature of the Bozgurd archetype is that it has not abandoned its function as a mythical
image throughout the history of Turkish mythological-cosmological thought, and has continued to live by
undergoing various transformations.
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TURK MONSOLI TOPONIMLORIN VO LOQOBLORIN BOZQURD ARXETIPI iLO OLAQOSI
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Xiilaso

Azorbaycan folkloru rongarong niimunolorlo tomsil olunur. Bozqurd obrazina miixtalif folklor
janrlarinda kifayot qodar rast galinir. Bu novlor arasinda bu giin unudulmus arxaik névlara do rast galirik.
Bozqurd tiirk mifologiya sisteminin asas personajlarindan biridir. Tiirklar godim zamanlardan bari fiziki giico
deyil, manoavi giico 6nom vermislor. Qadim tiirk tofokkiiriine gors, canavar insanlara zorar vermir, aksina,
¢otin vaziyyato diigonds insanlari xilas edir. Bozqurd xarakteri ilo tiirkiin xarakteri {ist-iisto diigdiiyiindon
tirklor Bozqurdu 6z simvolu kimi qobul edirlor. Biitiin bunlardan da anlasildigi kimi, pantiirk mifoloji
disiinca sistemino aid olan heyvan arxetiplori (ilkin obrazlar) igarisinds an zongin simvolizma malik obraz
Bozqurddur. Bu obrazin kosmoloji semantikasinda ilk ocdad, xilaskar, gohroman, totem himayodari, harbi
komandir vs s. biitiin asas mifoloji funksiyalar meydana ¢ixir.Bu, agiq sokildo gostorir ki, qurd obrazi tiirk
mifoloji diisiincasinin an darin, on godim tobagqasi ilo baglidir vo bu diisiinconin ilk baslangic obrazlarindan
(arxetiplorindan) biridir. Bozqurd arxetipinin on mithiim semantik xiisusiyysti ondan ibarotdir ki, o, tiirk
mifoloji-kosmoloji diisiinco tarixi boyu mifik obraz kimi 6z funksiyasini itirmomis vo miixtolif
transformasiyalarla yagsamaga davam edir. Bu kontekstds “Kitabi-Dada Qorqud” dastaninda Bayburanin oglu
Bamsi Beyroyin atasinin adi va onun qurdla slagssi (Baybura — Bay qurd, Beyrok — Bérii), Qorqudun qurd
kultu ilo olagesi, Salur Qazanin qurd kultunu miiqoddas saymasi vo S. yerlasir. Tiurk milli diisiinco vo
modoniyyat tarixinds Bozqurd arxetipi kimi ¢oxsayli hadisalor davamli vo fasilesizdir. Mohz bu cshat
Bozqurd obrazinin tiirk folklor-mifoloji diisiincasinds qurdla bagli obrazlari, motivlari va siijetlari birlogdiran
mifoloji hekayays ¢evrilmasina sabab olur. Tiirk milli-madani fikir tarixinda bels arxetipik obrazlar vardir ki,
onlar biitin milli diisiinco tarixini ohato edir. Bu arxetiplor hamin fikrin poetik qurulusunu, kosmoloji
mahiyyatini, etnopsixoloji orijinalligin1 oks etdirir, onun dastyicisina, milli simvollarindan birina ¢evrilir.
Boz canavar arxetipi belo simvol-obrazlardan biridir. Tiirk diistincesinin mifik baglangiclarindan bu giins
goadar milli-madani fikir tarixinds 6z funksiyasini davam etdirir. Bu baximdan Bozqurd arxetipinin yeni
kontekstlordo arasdirilmasi Azorbaycan folklorsiinasliginin aktual elmi istigamotlorindon birini toskil edir.
“Bozqurd” bir mifologiya (obraz vo motiv) olaraq tiirk diisiinco Vo moadaniyyat tarixinds timumiyyatlo
kifayat godor genis yayilmigdir. Miflardos, ofsans vo rovayatlords, dastanlarda, atalar sdzlori vo masallords,
inanc sistemlarinds vo s. tomsil olunur. genis sokilde mdvcuddur. Bozqurd arxetipinin on miithiim semantik
xususiyyati ondan ibarstdir ki, o, tirk mifoloji-kosmoloji diisiinco tarixi boyu mifik obraz kimi 6z
funksiyasini itirmomis vo miixtalif transformasiyalarla yagsamaga davam edir.

Agar sozlar: yer adlari, 1oqablar, arxetip, Bozqurd, mifologiya

CBA3b TIOPKCKHUX TOITIOHUMOB U ITPO3BUII C APXETHUIIOM BO3I'YPJIA

Hapmun Cagaaiuaiau

JoxTopaHT

Baxkuncknii EBpasuniickuii YHuBepcurer
Baky, Azepoaiix:kan

Pe3rome

AzepOaiimkanckuil (ONBKIOP TPEncTaBiIeH KpacodHbIMUA oOpasmamu. OOpa3 bo3rypma moBOJIBEHO
pacmpocTpaHeH B Pa3IMIHBIX (OIBKIOPHBIX kaHpaX. Cpely 3THX BHIOB BCTPEUYAIOTCS M apXanvHbIe BUBI,
cerofHs 3a0bIThie. BO3rypn — ONWH W3 TJIaBHBIX MEPCOHAKEU TIOPKCKOW Mudomorudeckoi cucremsl. C
JIPEBHUX BPEMEH TIOPKH TMpPHIaBad 3HAYeHHWE JYXOBHOW, a He ¢uimyeckoil cuie. COraacHO IpeBHEMY
TIOPKCKOMY MBIIIICHUIO, BOJKH HE NPUYUHSIOT JIIOISIM Bpena, HAoOOpOT, ChacaroT JIOACH, KOraa Te
MONaAaT B TpyAHYIO curyanuto. Ilockonbky xapakrep bo3rypna u xapakrep TIOPKOB MEpPECEKalOTCsl, OHU
BocmpuHUMAaOT bo3rypma kak cBoit cumBoi. Kak MOXXHO TMOHSATH M3 BCETO JTOTO, CaMbIM OOTaThIM
CHUMBOIIU3MOM CpEeIH JKABOTHBIX apXeTUIoOB (TMEPBUYHBIX 00pa3oB), MPUHAIISKANINX MAHTIOPKUCTCKOH
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MUQOJIOTHIECKO cucTeMe MBILUIeHHs, siBisieTcsi bo3rypa. B kocmonoruyeckoii ceMaHTHke 3TOro obpasa
HEePBONPENIOK, CIACUTENb, T'epOH, TOTEMHBIH HOKPOBHTENb, BOEHAYAJIHHUK W T.JI. TIPOSBISIOTCS BCE
OCHOBHBIE MH]oIOrHUeckue (QyHKIHMUA. DTO SICHO MOKa3bIBaeT, 4To 00pa3 BOJIKA OTHOCHTCS K CaMOMy
rIyOOKOMY, JOpEeBHEHIIEMy IUIACTy TIOPKCKOH MH(OIOTHYECKOH MBICIH U SBISETCA OIHUM M3 IIEPBBIX
HCXOJHBIX 00pa30B (apXeTHIIOB) 3TOW MbICTH. BakHeliel cMbIcioBOl 0cOOEHHOCTBIO apxeTuna bosrypaa
SIBISIETCSL TO, YTO OH HE MPEKpaTHi cBoeH (yHKIUM MU(PUIECKOro o0Opasa Ha MPOTSHKEHUH BCel MCTOPUHN
TIOPKCKOW MH(OIOT0-KOCMOJIOTHYECKOW MBICIN U TPOJIOJDKACT MEPEKUBaTh pa3IndyHble TpaHchopmauun. B
3TOM KOHTeKcTe B dnoce «Kutadbu-Jlene KopkyT» CBS3b ¢ KyJIbTOM BOJIKA TTOJAYEPKUBACTCS B UMEHH OTIA
Bamcu beiipes baiioypst (baitdypa - beiirypn, belipak - Bopro), B obpase Kopkyra, B paccMoTrpeHuu
Canypom I"a3aHOM KyJbTa BOJIKA CBSIIEHHBIM H T.JI. B HCTOPHH TIOPKCKOTO HAIIMOHAIBLHOTO MBIIUICHUS U B
KyJIbTYpE Takue SIBIEeHUs, Kak apxetun bosrypaa, HempepbIBHBI M MPOAOIDKUTENBHBL. FIMEHHO 3TOT acmeKkT
oOycnaBiaMBaeT npeppaiieHue oopasza bosrypaa B MU(OIOrHUECKUI CIOKET, COUeTaIIUi B cede 00passbl,
MOTHBBI W CIOXETBI, CBS3aHHBIE C BOJIKOM B TIOPKCKOW (DOJIBKIOPHO-MU(OIOTUUECKOH MBICIH. JTH
ApXETUIIBI OTPAXAIOT IMOITHUYECKYIO CTPYKTYPY, KOCMOJOTHMYECKYIO CYIIHOCTb M O3THOICHXOJIOTHYECKOE
cBOeOOpa3me ATOW MBICIH, CTAaHOBSTCS €€ HOCHTENIEM W OJHUM M3 €€ HAIIMOHAIBHBIX CHMBOJIOB. APXETHII
Ceporo BOJKa — OJIWMH M3 TaKUX CHMBOJIOB-00pa3oB. OH MpPOAOIDKAET CBOIO (YHKUUIO B HCTOPHH
HAllMOHAJBHO-KYJIBTYPHOH MBICIH OT MH(HUYECKHX HCTOKOB J0 Hammx JaHed. B sToM oTHOmeHHH
paccMoTpenue apxeruna bosrypia B HOBBIX KOHTEKCTax TMPENCTaBIsieT COOOH OJMH M3 aKTyalbHBIX
HAay4YHBIX acIeKTOB a3zepOaiimkanckoil (ompkinopuctuku. «bosrypm» (ob6pa3 W MOTHB) JTOBOJBHO
pacIpocTpaHeH B TIOPKCKOI ucTopuu M KyinbType. OH BeTpeuaeTcs B Mudax, JereHaax U MOBECTBOBAHMSIX,
3I0Ce, TMOCIIOBHIIAX W IMOTOBOPKAX, CUCTEMaX BEpOBAaHWN W T.1. BaxHeWmield CMBICIOBONH OCOOEHHOCTHIO
apxeruna bosrypna sBisiercs TO, YTO OH HE MpeKpaTwi cBoed ¢yHKIuM Mupuueckoro obdpasa Ha
HPOTSHKEHNH BCEH HCTOPHUH TIOPKCKOIM MH(OIOT0-KOCMOJIOTHYECKON MBICIH M IIPONOJDKAET IEePEkKUBAThH
pasnuuHble TpaHcHOopMaLHK.
Knwoueswle cnosa: mononumvl, npozeuwa, apxemun, boseypo, mugonozus

Actuality. Many studies have been conducted on the image of Bozgurd, especially in
Turkology. Those studies cover the most diverse materials, including scientific, journalistic and
political. Bozgurd has been studied mostly in terms of its mythical features in Azerbaijani and all-
Turkish folklore studies.

Annotation. The object of the research is Turkish creation myths, legends, narratives, epics,
cosmogonic information in historical sources, etc., which include the image of Bozgurd. constitutes.
Based on these materials, the subject of the research is to study the image of Bozgurd as a
mythologime/motive, to systematize the paradigms created by him in the national cultural thought.
The main goal of the research is to present the image of Bozgurd as a mythologem along the layers
of Turkish national-cultural thought. So, this image is historical, ethnographic, folkloristic,
mythological, etc. researches have been studied from different directions. However, the Bozgurd
archetype was not involved in research as a mythologem that unites the diachronic and synchronic
layers of national thought, and the paradigms it created in national-cultural thought were not studied
as a system.

Method. Historical-comparative and comparative-typological research methods were used in
the article.

Introduction. It was noted that Bozgurd's mythologime created rich lines of meaning
(paradigms) in the history of Turkish, including Azerbaijani, national-cultural thought. In this
respect, the connection of toponyms and nicknames with the Bozgurd archetype attracts attention.

Toponyms, as you know, refer to place names. Toponyms related to worms are also found in
our country. For example, one of the well-known neighborhoods in Sheki is the "Wolves"
neighborhood. This neighborhood is located in the lower part of Kislag. Wolves, Sarkars, Dabirs,
etc. in the neighborhood. as generations live. Wolves are my toponymic patron. The name of this
neighborhood was taken from the sons of Haji Salim, one of the wealthiest people living here. They
had farming and livestock fields in the Karasu area of Sheki. The wolves did not work on the land
themselves, but hired laborers.
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It is said that one day in a building it is said that a wolf has entered someone's coma. The
people of the house got scared and ran away, but the baby remained in the crib. Hearing this, Haji
Salim's sons run to help and save the child by killing the monster. Even after this event, the
community gave the five brothers the name "Wolves" for their bravery [7, p. 404].

Apparently, in the given narration, it is clearly indicated that the name of the Gurdlar
neighborhood in Sheki was derived from the name of the sons of Haji Salim. Because Haji Salim's
sons killed the wolf, the community called them Wolves, and the neighborhood where they lived
was also named Wolves.

At first glance, this narrative, where everything seems to be "in its place"”, actually has a
subtext. The fact that the people gave the name of wolves to boys who were killed by a wolf has a
meaning precisely in connection with the cult of Bozgurd. Because people are named after the
animal that Haji Salim's boys bravely killed, it is not a random event, it is a custom related to totem
myths.

At first, such a question arises: the baby in the cradle is not a wolf, but another animal, for
example, a rabid dog, a jackal, a snake, etc. If they were attacked by vermin, would people call Haji
Salim's boys who saved the baby Dogs, Jackals, or Snakes?

Of course, they wouldn't call the boys that. In this case, it turns out that calling the boys
Wolves is related to ancient totem beliefs. At this point, we first remember that in the first volume
of "Kitabi-Dada Gorgud", the elder of the Oguz clan, Deda Gorgud, gave the name Bujaj to the son
of Dirsa Khan, Bujaj, in accordance with the name of the bull he killed. It is very clear from the first
story that Buhaj got his name precisely because he killed the bull. But this naming is the external
aspect of the matter. It also has an underlying meaning related to totemism beliefs.

Let's remember that in the "Dada Gorgud" saga, it is almost always about three male animals:
buga (male o0x), bugra (male camel), and aygir (male horse). Not only Bugac, but also in "Ushun
Goja Ganturali”, the daughter of Trabzon takuru Seljan from Ganturali fights with male animals to
marry the khatun, and wins them and gets Seljan's khatun. Thus, the following order of meaning is
obtained:

— Beyrak gets his name by killing a bull;

- Gantuali also kills the male animals and buys Takur's daughter Seljan's khat.

The mentioned animals were not ordinary animals in Oguz province, they were military
totems representing strength, war, military, valor, bravery. To get the name of the totem, or to get
something from the totem, you must defeat them. It is based on the ancient ritual of “eating the meat
of the totem". It is an archetype that lives in the traditional consciousness of people. In Sheki, Haji
Salim's boys, who saved the baby, were given the name of Wolves by the people with the same
awareness. However, the naming of Buhaj in "Dada Gorgud™ and the naming of Haji Salim's sons
cannot be completely equated. There are also serious differences here. Thus, "Dade Gorgud™ Oguz
lived with mythical consciousness and knew their military totems. At least, that sacred knowledge
was in the memory of Deda Gorgud, the connoisseur of the Oghuz tribe. The memory of the people
of Sheki was not the sacred knowledge itself, but only an ancient custom related to the worm.
However, this custom has the same essence as taking a name of Buhaj: in both cases, a person takes
the name of the totem he killed. We already know that the wolf is related to totem beliefs and that
these beliefs originate from the Gray Wolf archetype.

The wolf, as mentioned, was a totem in ancient times. The toponyms of Gurd mountain in
Ordubad district of Nakhchivan at the junction of Duylun and Vanand rivers, or Gurdlar in Agdam
and Barda regions, are related to the village name of Gurdlar in Gadabay district, which is based on
the ancestral wolf totem. Aslan Bayramov and lbrahim Bayramov, while talking about Western
Azerbaijani Turkic place names, point to the presence of Gurdgulu, Gurdchulu, Gurdkend,
Gurdgulak and other place names in modern Armenia, which are related to the wolf totem. Taghi
Khalisbeyli also showed that personal names and place names registered in Azerbaijan and Central
Asia related to the name of the wolf are related to the totem of the wolf [8].
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The fact that the wolf totem is the basis of the toponyms related to the wolf is an issue that is
revealed through analysis, that is, theoretically. In this regard, in scientific approaches, all toponyms
with the name of the wolf are not considered totem torch names. For example, according to
A.Bayramov and |.Bayramov, the names of Kurd mountain in Sheki region, Kurd yali mountain in
Baku, and Kurd gate are explained by frequent or occasional sighting of wolves (wolves) in those
areas [8].

It should be noted that we do not consider it a reasonable approach to associate the mentioned
toponyms with the existence of wolves in those areas. We think this is a matter of old mythical
thinking. It can be seen from their lexical meaning that the mentioned toponyms are related to old
beliefs. For example, it would be more correct to explain the lexical meaning of the toponym
"Wolf's mane™ by the similarity of the mentioned natural object (mountain mane) to the wolf's
mane. This is related to imagining a natural object as a worm. The names of Gurddag or Gurd gate
are similar. From these names, it is clear that ancient people treated wolves not just as wild animals,
but as beings with mystical powers. In this regard, the lexical meaning of the name of the Wolf
Mountain is "Wolf Mountain", that is, "Wolf's possession”, "Wolf's khanate". The toponym of the
worm door is also similar. That is, the Wolf door means "the door of the Wolf", "the door owned by
the Wolf". All these meanings are related to mythological beliefs. And they are also based on
Bozgurd mythology.

In general, there are many toponyms related to the word "worm™ in our country. For example,
Gurd mountain in Ordubad region of Nakhchivan, Gurd pass in Absheron region, Gurdgobu
hydronym in Agsu region, Gurdyali oronim in Baku, Gurdlar village in Barda and Agdam regions,
neighborhoods called Gurdlar in Ordubad, Ganja, Shamakhi, Shusha, etc [8].

Turks have immortalized villages, roads, springs, and squares named after their beliefs in the
places and territories where they live. After Yerevan was handed over to Armenians on May 27,
1918, the Turkish names here were changed. Armenians first wanted to get rid of the name of Kurd.
They changed the name of the village of Gurtbulag to Krasar and the village of Kurtgala to
Petrovka in the Shirak neighborhood of Yerevan. Such names also existed in Zangezur district at
the time. There are only a few months left before the return of the Kurtgulak name in Zangezur [9].

The idioms of the wolf-related place names had their own story. From this point of view. We
see that the legend about the toponym of the neighborhood of Grdlar is excellent with the archetype
of Bozgurd.

The legend says that there was a tribe whose leader had no children. After the chief made
many vows, a son was born. But that child is crippled. Enemies attack this tribe one day. They kill
the whole population, but they don't touch this child because he is crippled. They throw the child at
the bottom of a rock so that the worm and bird will come and eat it. After the enemies are gone, a
wolf comes, nurses the child and takes it to its lair and raises it. After years, the child's legs open.
He grows up and becomes a wrestler. The boy's voice reaches the ears of the enemies. They are
coming to kill him. However, they overcame the enemies of the wolf on the one hand and the boy
on the other. Then the boy rescues the survivors of his tribe, returns to his land and becomes their
leader himself. Since then, this tribe has been called the "Wolf tribe". Gurtdar neighborhood in
Nakhchivan is named after this tribe [1, p. 75].

This text is directly based on the Bozgurd archetype. The following meanings emerge from
the text:

1. A wolf takes care of a crippled child. This represents its ancestral function. With that, the
boy becomes a wolf boy.

2. The nation formed after the attack of the enemies is already the nation of the wolf boy.
That's why they call that people the tribe of wolves.

Thus, the Bozgurd archetype is at the root of the meaning system of the Wolves neighborhood
toponym.

64



Relationship of Toponyms and Nicknames of Turkic Origin with the Bozgurt Archetype, s. 60-66

Another legend says that in the past there was a spring on the slope of Mount Borel. It was
called the Monster Spring. It is said that a man saw a monster coming here, tearing the ground and
water coming out of that place. That is why the spring is named after the Beast [2, p. 112-113].

Here we are confronted with the cultural hero function of the Bozgurd archetype. In
mythology, the “cultural hero" is considered one of the functions of the first ancestor. In the myths
about the first ancestor, the culture hero defines the rules of life for the first people, makes the first
tools for work, hunting, etc., as well as names people, places, etc. In the text above, the wolf's
spring-making is also related to the cultural hero function of the ancestor Bozgurd archetype (first
image).

There is also a place called Gurdlar in the city of Nakhchivan. This island is also found in
Shamakhi, Agdam, and Goychay.

The Internet source says that there are more than a hundred toponyms associated with the
name of the Wolf tribe both in Anatolia and in South Azerbaijan. Old sources also mention the state
called "Kurtii". It means the country-state of wolves. The first source ("Kurtlar") mentions a warrior
tribe that lived in the mountains of the Atropatena state under the name "Kurtii" [10].

The name of one of the villages located in Sharur-Daraleyaz district of Iravan province is
Gurdgulag village. The name of this village is an ethnotoponym. Gurdgala village is one of the
villages located in Alexandropol district of Iravan province. It is an ethnotoponym. The name of
one of the mountains located in the Hamamli district of the Yerevan governorate was formed based
on the name of the wolf. That mountain called the Wolf Mountain is Oronim. There is also a
mountain called Gurd Tepe in Agin District of Iravan Governorate. Gurdugulu is one of the villages
located in Echmiadzin district of Yerevan province. It is said that this name was formed from the
combination of the Kurdish Turkic ethnonym and the name of a person named Gulu from the
Kurdish tribe.

In the Altai mountains there are many heights called "Wolf peak".

As for the nicknames, we should first note that the word "nickname™ in our language is not
derived from the Arabic language. Ayama is an informal name given to a person due to a certain
characteristic character or a sign that distinguishes him from others [6, p. 51].

There are many nicknames in Sheki. The most famous of them were the Wolves. Although
great generations and lineages have passed, they have not been forgotten. And even now the name
of the generation is called (Wolves).

In folklore, there are interesting legends and stories about how the nicknames related to the
worm were formed.

According to a legend, a brave and fearless man named Baba lived alone on a mountain.
Because he lives alone, he was nicknamed Wolf, which means fearless. This mountain was also
named Gurd Baba in honor of that person [5, p. 44].

Apparently, the man who lives alone on the mountain has his own name: Baba. He is later
nicknamed the Wolf. Wolf is already his nickname.

We think that this narration is related to the beliefs about Bozgurd. Grandfather lives alone in
the mountains. In our opinion, his nickname Wolf could not be due to his solitary life.

Because if they gave him this nickname because of his loneliness, they should have given him
the nickname Yalguzag, not Wolf. As we know, a wolf that lives alone is called a lone wolf. At this
point, we can bring some clarity to the matter if we remember that mountains or their various parts
are associated with the name of the Wolf (Wolf mountain, Wolf gate, Wolf mane, etc.). The
toponyms of Kurd Mountain show that the mountains were considered the home of wolves. In this
respect, people thought that Baba who lived in the mountain was related to the worm and gave him
this nickname.

Secondly, the fact that the name of the man living on the mountain is Baba is noteworthy. In
the Turkish national-cultural thought, the name Baba was given to saints living alone. There are
many sanctuaries of saints known as Baba in Shamakhi region. Most likely, that Baba was also a
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saint. Saints were associated with ancient faith cults, including the Wolf cult. This allows us to
confirm that Baba's Wolf nickname is related to the Bozgurd cult.

A legend also says that they did not bathe on Friday. The newly arrived bride did not know
this custom. That day, when he comes out of the bath, he puts his hand to put on his clothes, he sees
that his hands have turned into claws and his body is hairy. He looks at his reflection in the water
and sees that he was a wolf. He runs away and lives in the forest. One day, when he came to the
village to hunt, he entered the house where his bride was. He falls asleep while trying to warm
himself by the fire. The people of the house are afraid when they see the monster. They want to take
the monster out of the house. The skin remains on the hands. They see that their daughter-in-law
has come out. Therefore, the bride whose name entered the wolf's skin remained [4, p. 38-39].

Apparently, the bride's new nickname is related to the wolf/wolf cult. In the text we see the
transformation of the bride into a monster. The motif of transformation is directly related to
totemism. It is known that the wolf is also related to totemism meetings. In this respect, the text in
question is also related to the Bozgurd archetype.

We observe the same theme in another narration. In the past, there was a Bur woman named
Zohra in Alnayt village of Samukh district. One day, after doing the housework, he goes to bathe in
the lake in the evening. When he wants to put on his clothes, he is made to wear a wolf skin by a
divine force. So he works in his house in the morning and hunts with other wolves at night. One
day, the bloody part of the horse they hunted fell on him, so he didn't eat, and the other wolves
didn't like it, they bit his lip. Her husband suspects this and pursues her. One day, when the woman
was heating the oven, the man threw the woman's clothes into the fire and burned them. At that
time, the woman screams loudly and tells her husband what happened to her. Since then, Venus is
called Wolf Venus [3, p. 112].

As it can be seen, the nickname of Venus is directly related to the wolf cult. At the base of
that cult, of course, is the Bozgurd archetype.

Thus, the analysis carried out in this paragraph showed that the Bozgurd mythologeme and
archetype, that is, the image and motif of the Bozgurd, has taken a firm place in the history of
national and cultural thought of Azerbaijan. If it was such an omasa, its traces would not have
survived to this day.

REFERENCES

1. Azerbaijani folklore anthology. Book I. Nakhchivan folklore / Tert. ed. T. Farzaliyev, M. Gasimli -
Baku: Sabah, - 1994. - 388 p.

2. Azerbaijani folklore anthology. Book VIII. Agbaba folklore / Topl. tert. ed. H. Ismayilov, T.
Gurbanov - Baku: Sada, - 2003. - 475 p.

3. Azerbaijani folklore anthology. Book IX. Ganjabasar folklore / Compiled by: H. Ismayilov, R.
Guliyeva. - Baku: Sada, - 2004. - 521 p.

4.  Azerbaijani folklore anthology. Book XVII. Mughan folklore / Topl. B. Huseynov, tert. ed. and the
author of the foreword H. Ismayilov - Baku: Nurlan, - 2008. - 447 p.

5. Azerbaijani folklore anthology. Book XXIII. Examples of Nakhchivan / Volume 2. Terted. A.
Alekbarli, A. Jafarova. - Baku: Sada, - 2012 - 332 p.

6. Neighborhood names, surnames and nicknames in Sheki. Book | (Reserve area) / Collected and
compiled by: Sevinj Bahareddin gizi, Zakariyya Mabud oghlu. - Baku: Nafta-Press, - 2004, - 344 p.

7. Neighborhood names, lineages and nicknames in Sheki / Book Il. Compilers and compilers: Zakariyya
Mabudoglu, Ulduz Bashirgizi, Kamil Adishirinov. - Baku: Nafta-Press, - 2009. - 605 p

8. https://az.wikipedia.org/wiki/Totemizm#Gurd_totemi_il%C9%99_ %C9%991aq%C9%99li_mifoloji_t
oponiml%C9%99r

9. https://modern.az/edebiyyat/347009/niye-boz-gurda-tapindig/

10. https://fedai.az/?p=73607

66


https://az.wikipedia.org/wiki/Totemizm#Gurd_totemi_il%C9%99_%C9%99laq%C9%99li_mifoloji_toponiml%C9%99r
https://az.wikipedia.org/wiki/Totemizm#Gurd_totemi_il%C9%99_%C9%99laq%C9%99li_mifoloji_toponiml%C9%99r
https://modern.az/edebiyyat/347009/niye-boz-gurda-tapindiq/
https://fedai.az/?p=73607

